1. General Information
The Letter to the Ephesians is one of the most significant documents ever written.  Samuel Taylor Coleridge called it ‘the divinest composition of man’.  This letter was John Calvin’s favourite, and J. Armitage Robinson later described it as ‘the crown of St. Paul’s writings’.  F.F. Bruce regarded it as ‘the quintessence of Paulinism; because it ‘in large measure sums up the leading themes of the Pauline letters and sets forth the cosmic implications of Paul’s ministry as an apostle to the Gentiles’.  Among the Pauline writings, Raymond Brown claimed only Romans could match Ephesians ‘as a candidate for exercising the most influence on Christian thought and spirituality’. 

1.1. Ephesians focuses on truth, but not truth at the expense of love.

1.2. History of the letter is in doubt, not even certain if Paul wrote it.

1.3. Regardless, the letter is early, as church Fathers Clement, Ignatius, Polycarp, Irenaeus and even heretical Marcion reference it.

2. Background
2.1. Why Many Scholars Think Paul Did Not Write Ephesians

2.1.1. He doesn’t seem to have any intimate connections in the church that he’s writing to – makes no specific references to people.

2.1.1.1. This is despite the fact that Acts takes Paul through Ephesus three separate times.

2.1.1.2. The phrase ‘in Ephesus’ in v. 1 is disputed by some early reliable manuscripts, negating the assumed recipients.

2.1.2. There are over 120 words that Paul never uses elsewhere.
2.1.2.1. However, Galatians has similar quantities of ‘hapax legomena’ (words not used elsewhere in Scripture), and Pauline authorship of Galatians is not disputed.

2.1.3. Many scholars feel that the train of thought came from the early church father’s station – more theologically similar to them than Paul.

2.1.4. Compelling textual examples of unique terminology in Ephesians:

2.1.4.1. ‘spiritual blessing’
2.1.4.2. ‘foundation of the world’
2.1.4.3. ‘forgiveness of trespasses’
2.1.4.4. ‘the mystery of his will’
2.1.4.5. ‘to learn Christ’
2.1.4.6. ‘in the heavenlies’
2.1.4.7. ‘devil’ as opposed to Satan

2.1.5. Ephesians heavily dependent on Colossians

2.1.5.1. Colossians 4:7-8 and Ephesians 6:21-22 are very similar.

2.1.5.2. Elsewhere, similarities in thought moreso than quotation.

2.1.5.3. By taking from one (Colossians) and adding to the text in the offspring (Ephesians), one can derive the direction of this influence.

2.1.5.3.1. Lincoln suggestions that Colossians was digested by the author, not plagiarized.

2.1.5.3.2. Many dispute the certainty with which some attribute who influenced whom while comparing Colossians to Ephesians.

2.1.5.3.3. Makes sense to assume similar content given similar audience (or the same author).

2.1.5.3.4. Furthermore, there are times when the author of Ephesians wanted to say something very similar to what is actually said in Colossians, yet did not call upon the obvious source text.

2.1.5.3.5. Regarding a pupil of Paul’s writing the letter:

Those who doubt Pauline authorship do not sufficiently appreciate how awkward it is to imagine a person so anxious to imitate his teacher that he transcribes some verses word for word, yet so creative that he transforms Paul’s style from one of doctrine and persuasion into one of doxology and prayer, and so daring as to move dramatically beyond Paul’s theology of the exalted and reigning Christ to one of a universal church.

2.1.6. Some claim that the theology of Ephesians makes it non-Pauline.

2.1.6.1. The Christology focuses more on Christ exalted than Christ as suffering.

2.1.6.2. No use of one of Paul’s favorite concepts, baptism into Christ’s death.

2.1.6.3. Emphasis on salvation as opposed to justification sola fide – no mention of faith over works of the law etc.

2.1.6.4. Represents ‘high’ Christology and ecclesiology.

2.1.6.4.1. Refers to global church more than specific local churches, as in other Pauline letters.

2.1.6.5. Eschatological concerns – references already realized new life of believers.

2.1.6.5.1. No reference to future resurrection though there is reference to future further elevation.

2.1.7. Some see Paul’s attitude about him self as out of character, specifically 3:1-13.  More of a ‘looking back’ perspective, lacking Paul’s typical fire.

2.1.7.1. Some feel 3:8 is over-the-top humility.

2.1.7.2. Many feel that ‘holy’ as an idea applied to the apostle is a later, pre-Catholic concept.

2.1.8. As alternative, many think that Ephesians, Colossians, 2nd Thessalonians, the Pastoral Letters, and 2nd Peter are pseudonymous – written by someone claiming to be the famous author.

2.1.8.1. We think of this as a bad thing today – less stigmatized in Paul’s time.

2.1.8.2. Lincoln considers Ephesians to be non-deceptive pseudonymous writing.  Both author and recipient knew that it was not from Paul, understood that it implied Pauline teaching, not Paul’s words themselves.

2.1.8.2.1. The early church rejected known forgeries, so this does not sit well with experience.

2.1.8.2.2. It would have had to be a deceptive forgery to slip into the canon.  Must have been considered authoritative early on.

2.2. Audience

2.2.1. Traditionally held to be the church at Ephesus, many early manuscripts lack mention of Ephesus at all.  Impersonal tone hints likewise.

2.2.1.1. Ephesus has ~250,000 people in the city at this time.

2.2.1.2. No reason to suggest that the letter was written to a specific body of believers – could have been intentionally written to many loosely connected house churches.

2.2.1.3. Also could have been written to a more broad swath of the Lycus Valley in Asia Minor.

2.2.2. Letter is written to believers who already know something about faith/spiritual truths.

2.2.2.1. Seems to be written to a corporate community.

2.2.2.2. Seems to be written to Gentile believers primarily. 

2.3. Purpose

2.3.1. Very non-specific in purpose, does not appear to be combating specific heresies.

2.3.1.1. Some think that it is addressing poor tendencies absorbed from the worldly surrounding regions (Gnosticism, paganism, etc).

2.3.1.2. Arnold claims that it is written in the context of spiritual powers, specifically against the pagan backdrop of Ephesus.

2.3.1.3. Lincoln sees it as very broad, naming no specific purpose.  Sees it as a theological tract in letter form.

2.3.1.4. Letter special as it did not need to address a specific pastoral issue, but could cover an important issue without side tracks.

2.4. Source/Origin

2.4.1. O’Brien concludes that this is written by Paul in prison circa 61,62 AD.

2.4.1.1. Possibly linked with Onesimus and Tychicus’s trip to Philemon.

2.4.1.2. Prison mentioned in Acts 28.

2.5. Central Message

2.5.1. Cosmic reconciliation and unity in Christ is a central theme.

The emphasis is now on a universe that is centered and reunited in Christ.  The mystery which God has graciously made known refers to the summing up and bringing together of the fragmented and alienated elements of the universe in Christ as the focal point.  All things are to be summed up in God’s anointed one and presented as a coherent totality in him.

2.5.2. v. 1:9-10 contain the key to the whole work.
  There are different threads running throughout, earthly and heavenly.

2.5.3. Things preventing unity:

2.5.3.1. ‘rebellion of the powers’, ‘alienation of the Jews from the Gentiles’.

2.5.3.2. Universe itself ruptured.

…[W]e recognize that both Ephesians and the companion Letter to the Colossians presuppose that the unity and harmony of the cosmos have suffered a considerable dislocation, even a rupture, requiring reconciliation or restoration to harmony.

2.5.3.3. Cosmic powers, though already essentially defeated on the Cross, continue to wage war on Christians.

2.5.3.3.1. ‘already, but not yet’

2.5.4. Reconciling of Jews and Gentiles ‘pilot scheme’ for the reconciliation of man and God.

2.5.4.1. Second half of the epistle is the practical application of this unity.

The believers’ unity is described rather surprisingly.  It is the unity of the Spirit, that is, a unity which God’s Spirit creates, and is not the readers’ own achievement.  It already exists, hence the admonition to ‘maintain’ it.  Believers certainly do not create it, but are responsible to keep it.  God has inaugurated this unity in Christ, through the events described in Ephesians 2:11-22 – particularly through the death of his Son – and as a result of this work of reconciliation believers, Jew and Gentile together, have access to God ‘in one Spirit’.

2.6. Table of Contents
2.6.1. There are two distinct halves – ‘theological/doctrinal’ (1-3) and ‘ethical’ (4-6).

2.6.2. Starts and ends with epistolary greetings, but is otherwise tough to pin down as a letter.

2.6.2.1. There are standard letter writing formats, and this fits none of them.

2.6.3. People spend a lot of time trying to classify Paul as a rhetorician, trying to fit his letters into ancient oratory forms.

2.6.3.1. Main genres (related to Paul) include judicial (forensic), deliberative (persuasive), and epideictic (demonstrative).

2.6.3.2. Split into four main parts.

· exordium (introduction)

· narratio (sets forth proposition, states facts of the case)

· probatio (presents various arguments)

· peroration (conclusion)

2.6.3.2.1. When scholars make these assignments to Paul’s letters, they always come up with something different.

2.6.3.2.2. This assumes that Paul has some formal training.  Longenecker thinks that if he used rhetorical techniques, he did so unconsciously.

2.6.3.2.3. Several times within Corinthians, Paul references his lack of rhetorical skill.
  There is no reason to assume that Paul’s letters should follow rhetorical patterns.

2.6.3.2.4. Church fathers had rhetorical training, yet they did not read Paul as an orator.

2.6.4. Instead of studying form, O’Brien hopes to investigate Paul’s own technique.

3. Outline

3.1. Prescript, 1:1 – 2.
3.2. The New Humanity a Divine Creation, 1:3 – 3:21.

3.2.1. Introductory Eulogy: Praise for God’s Blessings in Christ, 1:3 – 14.

3.2.2. Thanksgiving, Intercession, and Praise to God for Exalting Christ, 1:15 – 23.

3.2.3. Saved by Grace: Raised and Exalted with Christ, 2:1 – 10.

3.2.4. The Inclusion of the Gentiles in the One Body, 2:11 – 22.

3.2.5. The Divine Mystery and Paul’s Stewardship, 3:1 – 13.

3.2.6. Paul’s Intercession for Power, Love, and Spiritual Maturity, 3:14 – 21.

3.3. The New Humanity in Earthly life, 4:1 – 6:20.

3.3.1. Unity, Diversity, and Maturity within the Body of Christ, 4:1 – 16.

3.3.2. Live according to the New Humanity, Not the Old, 4:17 – 24.

3.3.3. Specific Exhortations about the Old Life and the New, 4:25 – 5:2.
3.3.4. From Darkness to Light, 5:3 – 14.

3.3.5. Be Careful How You Live: Generally and within the Christian Household, 5:15 – 6:9.

3.3.6. Spiritual Warfare, 6:10 – 20.

3.4. Letter Closing, 6:21 – 24.
4. Commentary

4.1. Prescript, 1:1-2

4.1.1. 1:1

4.1.1.1. ‘Paul’:  no textual evidence for the absence of his name in this epistle.  Either written by Paul or written pseudonymously.

4.1.1.2. ‘apostle’:  Used three different ways in NT:

4.1.1.2.1. The twelve named by Jesus

4.1.1.2.2. Others who saw both Christ’s earthly ministry and his resurrected body, such as Barnabas, James, Apollos, Silvanus, Titus and others.

4.1.1.2.3. Paul, who was not involved in earthly ministry, but witnessed resurrected body.

4.1.1.3. Apostles have full authority in oral and written proclamation.  Role to establish and build churches.

4.1.1.4. Paul writing to ‘saints’ as opposed to ‘churches’.  The prison epistles write to saints, others to churches.

4.1.1.4.1. Saints are ones who are dedicated to service of God/gods.  Even temple prostitutes could rightly be termed ‘saints’.

4.1.1.4.2. In Christian context, the term disallows cultic influence; also saints can’t claim their own divinity.

4.1.1.5. Paul writing to a location that he has been several times, making some wonder why he would reintroduce himself.

These problems are not as great as they might appear to be.  First, it is possible that he is referring to what he had heard of their faith and love (Eph 1:15) since leaving them.  Second, 3:2 must be closely connected to verse 13 where it states that the Ephesians were not to sorrow over his imprisonment but, rather, understand his commission as an apostle to the Gentiles.  He was not introducing himself to them but only reminding them that his imprisonment was their glory.  Third, he does address a specific problem, namely, that of love both in doctrine and its practice among believers, especially regarding the mutual love between Jewish and Gentile Christians.

4.1.1.6. ‘Christ’:  means Messiah/anointed one – it’s not a surname, though contemporary pagans read it as such.  Peter makes the distinction in Acts 2:36.

4.1.1.7. ‘in Ephesus’:  hotly debated as to whether this book was actually written to the Ephesians, or whether this phrase was added in later editions to the epistle.

4.1.1.7.1. Alexandrian sources, known for their age and veracity, often omit this phrase.  The split is roughly 50/50.
  Egyptian climate tends to preserve manuscripts, so the comparative age of these sources does not in and of itself make them more authoritative.

4.1.1.7.2. Western tradition includes the words, with few exceptions.

4.1.1.7.2.1. Marcion added ‘to the Laodiceans’.  Tertullian scolded him for it, but didn’t himself clarify whether he’d rather see ‘in Ephesus’ or nothing at all.
 

4.1.1.7.3. Internal evidence within the letter supports Ephesian destination.

4.1.2. 1:2 contains similar wording to many other epistles.

4.1.2.1. ‘mercy and peace’ is a standard Jewish greeting (as seen in Jude).  ‘grace and peace’, as in this letter, is Paul’s Christian variant.

4.1.2.1.1. As for ‘grace’:

…God’s unmerited or undeserved favor in providing salvation for sinner through Christ’s sacrificial death and enablement for the believer.  This word appears 155 times in the NT, 100 times in Paul’s literature, and 12 times in this small letter to the Ephesians.  It is no mere introductory cliché.  It is the gospel in one word.

4.1.2.1.2. Grace is the cause, peace the effect.

4.2. Praise for God’s Planned Spiritual Blessings, 1:3-14
4.2.1. Verses 3-14 are a single sentence in the Greek – ‘the most monstrous sentence conglomeration…in the Greek language.’

4.2.1.1. Huge sentences are common in the present day in the context of praise and prayer.

4.2.1.2. Hoehner thinks to split this section into three parts, one each for the Father (4-6), Son (7-12) and Holy Spirit (13,14).

4.2.1.3. Sproul sees this as pointing to Romans 8:28-30.

4.2.1.4. Many see this section as a prologue used to summarize the epistle, including O’Brien.  He sees it as having a Semitic origin (explaining why it doesn’t fit Greek literary forms), a ‘berakah’, the Greek equivalent being ‘eulogy’.

4.2.1.5. On the confusing structure:

Though the grammatical structure is at times difficult to determine, all of this is understandable when considered in the context of praise and prayer.  However, this assumes that this passage had to fit into some liturgical mold.  This seems to be reading too much into this text.  Rather, it is more likely to be a spontaneous utterance of praise to God.  It is noticeable in the present day that when one offers extemporaneous praise and/or prayer, often long complicated sentences with many subordinate clauses and phrases are used.

4.2.2. 1:3 summarizes the entire eulogy.

4.2.2.1. ‘Blessed’:  when we bless God, it means ‘praise’.  When God blesses us, it implies ‘happiness, success, and increase in earthly possessions.’ 

4.2.2.1.1. Mark 14:61 uses ‘Blessed’ as a name for God, as the Jews attempted to avoid using God’s name directly in that passage.

4.2.2.2. ‘spiritual’
In conclusion, that which is spiritual pertains to things of the Spirit of God and is supernatural having its source in God and is in contrast to that which is natural and has as its source earthly human beings or things.

4.2.2.3. ‘heavenlies’ – applies to both good and bad heavenly realms.

4.2.2.4. ‘in Christ’ connotes a transference of headship.

Therefore, the local sense, the believer incorporated in Christ, gives the best sense in this context as in verse 1.  With birth a person is identified with the human race whose head is Adam.  When Adam sinned all people came under the tyranny of sin which brought death to all humans.  Christ, who knew no sin, became a human being and took on him the sin of human beings and died to pay its penalty in behalf of humankind, thus propitiating God’s wrath.  Anyone who believes God’s provision in Christ becomes united to a new head.

4.2.2.5. Fantastic section in Hoehner on spiritual blessing/appropriation.  In brief:

To declare a believer blessed implies that the spiritual benefits have been given.  However, though the benefits have been given, believers need to appropriate them.

4.2.3. 1:4-6 focuses on predestination, election, and praise.

4.2.3.1. 1:4 on the topic of chosenness:
First, in most instances in the OT and NT, as it is here, God is the subject.  Second, the subject did not choose in a vacuum but in the light of all known options.  God chose ‘us’ from the whole human race.  Third, there is no indication of any dislike towards those not chosen.  It is not a rejection with disdain.  The choice of Levi for the priesthood does not imply anything negative about the other tribes.  Furthermore, nowhere is election contrasted with reprobation.  It speaks only of those who are chosen and nothing of those not chosen.  Fourth, it is in the middle voice, as is in almost every instance, indicated a personal interest in the one chosen.  Hence, God chose with great personal interest rather than a random impersonal choice. Fifth, the one who is chosen has no legal claim on the one who chooses.

4.2.3.2. God chose us, not chose us through our faith in Christ, or chose Christ, in whom we are included.
  

4.2.3.2.1. We are chosen ‘in eternity past’.

4.2.3.2.2. Chosen by God’s ‘own good pleasure.’

4.2.3.2.3. ‘God did not choose anyone because they were holy but he chose them in order that they might be holy.’

4.2.3.3. ‘love’ here implies showing affection, not by compulsion, but by free choice.  It is ‘agape’ love.

4.2.3.4. Some question as to what phrase the ‘in love’ modifies.  Hoehner thinks it belongs to ‘holy and blameless’ in verse 3.

Hence, in this passage holiness and blamelessness are affected by love.  To have love without righteousness is to have love without a standard of right and wrong, and to have righteousness without love lacks warmth and personal interest.  In reality, both work in harmony because love is the essence of all virtue for it fulfills the whole law.

4.2.3.5. ‘election’ is to pick out carefully

4.2.3.6. O’Brien emphasizes the personal/individual aspect of election.  The plural pronouns are common, not corporate.

4.2.3.6.1. Never used with malice towards those not chosen.

4.2.3.6.2. Election not only a privilege, but also carries responsibility.

4.2.3.6.3. Used to describe selection of the 12 disciples, seven deacons, and Paul/Barnabas.

4.2.3.6.4. On the pre-history of election:

To say that election took place before creation indicates that God’s choice was due to his own free decision and love, which were not dependent on temporal circumstances or human merit.  The reasons for his election were rooted in the depths of his gracious, sovereign nature.

4.2.3.6.5. Good summary on predestination:

In the end, no one seeks God and yet in his sovereign grace he chooses some for everlasting life in his presence.  His selection was made with full knowledge of all the options and with intense personal interest, not in a random impersonal manner.  Believers may take comfort in the fact that what God has begun in eternity past, will be completed in eternity future.

4.2.3.7. 1:5 ‘predestine’ is a rare word in biblical Greek.  The primary interest is not in the ‘who’ but the ‘to what’.

4.2.3.8. ‘adoption’ is not an OT concept.  When Paul references adoption, he is borrowing the Roman version of the concept.

4.2.3.8.1. Adoption is the transference of the son from one father (the devil) to another father (God).  This is for the purpose of furthering the father’s name – the son has no obligation to the former father.

4.2.3.8.2. O’Brien takes adoption to be against the backdrop of Israel’s relationship with God, as firstborn son (Exodus 4:22, Isaiah 1:2).

4.2.3.9. 1:6 regarding ‘bestow’
Therefore, the believers are acceptable to God not because he has infused grace in them, but because God has bestowed grace upon them.

4.2.3.10. 1:7 Redemption is the payment of a price to secure release, the price here being Christ’s blood.

4.2.3.10.1. Regarding redemption and its timing

Redemption, which connotes liberation from imprisonment and bondage, is not simply the object of our hope.  Here it is an existing reality, a present possession…

4.2.3.10.2. Regarding sin/grace/redemption

In conclusion, sin is a violation of God’s holiness and righteousness and the violator must be punished.  God sacrificed his Son, Christ, whereby he provided the payment for sins committed and set the sinner free from sin’s punishment.  The effect of this was the cancellation of sin’s obligation resulting in the permanent release from the guilt and punishment of sin.  All this was accomplished according to the standard of God’s wealth and grace.

4.2.3.10.3. Wisdom and insight is attached to ‘be lavished on us’ – this aligns with parallel passage in Colossians 1:9, not to mention the revealed mystery theme of the book of large.

4.2.3.11. 1:8 Wisdom is the insight into the true nature of God’s revelation.

4.2.3.12. 1:9 ‘Mystery’ refers to something hidden within God, unable to be unraveled purely by human understanding.

4.2.3.13. 1:10 By ‘unite’, this is in contrast with demolishing the old order.  It is renewing and uniting.  A few confusing pages makes a less than useful distinction here.

4.2.3.13.1. What does ‘the all things’ reference?  A few views: 

4.2.3.13.1.1. Redeemed humans, in both heaven and earth – all of Christendom.

4.2.3.13.1.2. The church

4.2.3.13.1.3. Angels (in heaven) and humans (on earth)

4.2.3.13.1.4. Reconciled humanity (on earth) and nebulous social, political constructs that need to be conformed to a unifying purpose (in heaven).

4.2.3.13.2. All of creation, animate and inanimate.  Most accept this view.

4.2.3.13.3. On summing up:

The increasing consensus among modern scholars is the unusual verb used here derives from a word meaning the ‘main point’…rather than ‘head’ and that its basic meaning is ‘to bring something to a main point,’ or ‘to sum up’.

4.2.3.13.4. Mentioning ‘things on heaven’ and ‘things on earth’ is not just a literary flourish saying ‘everything’ as in the everything that God created. It is instead capturing the two ‘important strands running through the epistle which specify two separate spheres or domains.’

4.2.3.14. When is Christ going to head up all things?  Two stages.  ‘Already, not yet.’
4.2.3.15. 1:11 The phrase ‘made a heritage’ is difficult to get a bead on because this is the only time it is used in the NT.  It is only used three times in the LXX.  There are four views of what it means:

4.2.3.15.1. We have obtained an inheritance.

4.2.3.15.2. We were obtained by lot.

4.2.3.15.3. We were assigned/appointed a portion/inheritance.

4.2.3.15.4. We were made a heritage (of God).

4.2.3.15.5. Author prefers the last:

Therefore, we are God’s heritage because it was predestined for us and this is according to the purpose of God who continually works out his purpose in his entire providence according to his will after deliberation.

4.2.3.15.6. While the rest of the world is divvied up, Israel is God’s personal possession – Deuteronomy 32:8,9.

4.2.3.16. 1:12 The Greek translated as ‘already hoped’ is a hapax legomena for all of Scripture.  Means roughly ‘to hope for before’, but hard to determine exactly with no other context.
  Two main views on who has previously hoped:

4.2.3.16.1. Jewish Christians, with Gentile Christians being the next stage.

4.2.3.16.2. Paul and his cohorts, with the Ephesians as the object.  

4.2.3.16.3. Hoehner prefers the second, O’Brien the first.

4.2.3.17. 1:13 ‘you were sealed’ is used:

4.2.3.17.1. To denote security

4.2.3.17.2. To authenticate

4.2.3.17.3. To certify genuineness

4.2.3.17.4. To denote ownership.

4.2.3.17.5. Cattle/slaves were branded with seal to connote ownership.

4.2.3.17.6. Hoehner suggests that it’s the ownership option, though others see it as transference of identification based on baptism (as the seal).  This is not supported by context.

4.2.3.17.7. As for the timing of this:

…the picture is that when they heard, they believed and hence were sealed.  This negates the idea that they heard the gospel over a period of time and then finally believed.

4.2.3.17.8. On sealing and the offices of the spirit:
In conclusion, God seals the believers in Christ with the promised Holy Spirit when they have not only heard but also believed the gospel of salvation.  The sealing with the Spirit must not be confused with the other ministries of the Spirit.  The indwelling of the Spirit refers to his residence in every believer.  The baptizing ministry of the Spirit places believers into the body of Christ.  The filling by the Spirit is the control of the Spirit over believers’ lives.  The sealing ministry of the Spirit is to identify believers as God’s own and thus give them the security that they belong to him.  The very fact that the Spirit indwells believers is a seal of God’s ownership of them.  Fee says it well: ‘The Spirit, and the Spirit alone, marks off the people of God as his own possession in the present eschatological age.’

4.2.3.17.9. On Jews and Gentiles sharing the same inheritance:

The Lord’s heritage or personal possession, however, is not limited to Jewish believers, for Gentile Christians, who are now addressed specifically as you also, were sealed with the Holy Spirit of promise and made his own when they heard the message of truth and received it.

4.2.3.18. 1:14 ‘initial installment’ indicates much more to come.
  Greek word comes from Semitic word meaning first installment or down payment.  The modern Greek form of this word means ‘engagement ring’.

4.3. Prayer for Wisdom and Revelation, 1:15-23

4.3.1. 1:15-23 is the second of 8 long sentences in Ephesians, 169 words long.

4.3.1.1. Structures with supplication (1:15-16a), then supplications (1:16b-23).

4.3.1.2. Paul’s desire is for the Ephesians to deepen their relationship with God.

4.3.2. 1:15-1:16a, ‘I also’ contrasts what were previously God’s actions with his, referenced in this section.  This is the link between the eulogy and the prayer.

4.3.2.1. Some are confused by the ‘having heard’ statement, seeing as how Paul lived in Ephesus for three years.  That was 5-6 years prior to this letter, however, and it’s likely the letter was intended to be circular anyway.

4.3.2.2. ‘Never ceasing to give thanks’ is a good example of hyperbole in the Bible.

4.3.3. 1:16b-1:23 Supplication (prayer)

4.3.3.1. Some debate as to where the prayer ends, either 1:19, 1:23, or 2:10.  Hoehner takes it to be 1:23.

4.3.3.2. Hoehner would break down the plan as follows:

4.3.3.2.1. Request (that God may give you the Spirit of insight and revelation), 1:17

4.3.3.2.2. Purpose (that you might know him), 1:18b

4.3.3.2.3. Content 

4.3.3.2.3.1. What is the hope of his calling, 1:18b
4.3.3.2.3.2. What is the wealth of his inheritance, 1:18c

4.3.3.2.3.3. What is the surpassing greatness of his power, 1:19

4.3.3.2.4. Evidence

4.3.3.2.4.1. Power he exercised in Christ by raising him from the dead, 1:20a, and by seating him at his right hand, 1:20b.

4.3.3.2.4.2. Subjecting everything under his feet, 1:22a

4.3.3.2.4.3. Made him head over everything, 1:22b

4.3.3.3. 1:17, hints of a distinction between Jesus and God lead the Arians astray in theological matters.

4.3.3.3.1. On the Arians controversy:

The Arians misconstrued it to mean that Christ was not the eternal Word but was the created Son of God who prayed and worshiped his Creator.  The Arians failed to distinguish between subordination of the Son to the Father, and the unity of essence of both the Son and the Father.

4.3.3.3.2. ‘the spirit of insight…’, Hoehner, Lincoln and O’Brien prefer spirit to refer to Holy Spirit here because:

4.3.3.3.2.1. Human wisdom might gain insight, but cannot disclose revelation.
4.3.3.3.2.2. Context of the epistle has God disclosing wisdom, revealing mysteries.
4.3.3.3.2.3. Grammatical reasons in the Greek.

4.3.3.3.2.4. Correspondence with 1:8.

4.3.3.3.3. The ‘knowledge of him’ is God, according to Hoehner, in opposition to Calvin, who thinks Christ.

4.3.3.3.3.1. Knowledge of God meaning:

Hence, it is not facts about God that are most important, but knowing him personally and intimately.  One can know many facts about the leader of a nation through the news media, but that is quite different from personally knowing that leader as his or her family does.  Thus, one acquires this knowledge of God not only by facts from the Bible but by the Holy Spirit’s giving insight and disclosure in the knowledge of God himself.

4.3.3.3.4. Trinity all mentioned in this single verse.  Father of Lord Jesus Christ gives insight to himself via the Holy Spirit.

4.3.3.4. 1:18, in contemporary context, the eye is the metaphorical opening to the heart and mind.  The heart is the figurative seat of moral and intellectual life – rarely are these words used for physical organs in the Bible.

4.3.3.4.1. Hoehner prefers NRSV for this passage, ‘that God may give you the Spirit of insight and revelation in the knowledge of him, already having had the eyes of your heart enlightened.’

4.3.3.4.2. Some think the time of enlightenment coincident with baptism (though not borne out by this epistle), others when the mystery was revealed to the Gentiles, Hoehner thinks the previously chosen, redeemed and sealed were enlightened when they heard and believed.

4.3.3.4.3. Paul wants the Ephesians to understand three things:

4.3.3.4.3.1. Hope of his calling.

In Greek though hope consists merely of a consoling dream of the imagination designed to forget the present troubles but yet leaving one with many uncertainties.

Hope for believers is not the world’s wishful thinking, but the absolute certainty that God will make true what he has promised.

4.3.3.4.3.2. Wealth of his glorious inheritance.

4.3.3.4.3.3. The greatness of his power, which is expounded upon in 1:19-1:23.

4.3.3.4.4. The first and second deal with the past and future.  The third with the present.

4.3.3.5. 1:19, the word ‘surpassing’ literally means ‘to throw over, or beyond the mark.’ 

4.3.3.5.1. The word eventually used for ‘dynamite’ comes from the same word used here for power.  Used 600 times in the LXX, 120 in the NT.

4.3.3.5.2. Extensive discussion on various words for the concept of ‘power’ summarized.

4.3.3.6. 1:20, Lazarus also raised from the dead, though he returned to the dead – Jesus didn’t.

4.3.3.6.1. Being seated at the right hand indicates sovereignty.

4.3.3.7. 1:21, nearly all translations render the word for ‘above’ as ‘far above’, though Hoehner disagrees due to how the word is used in the LXX.

4.3.3.7.1. Also, important distinction that he is above ‘every kind’ of ruler/authority, not just ‘all rulers’.

4.3.3.7.2. Lengthy discussion on the various types of powers/authorities.  In brief, spans heavenly (both good and evil) as well as earthly.  Also covers concept of power, not merely physical manifestations of it.

4.3.3.7.3. ‘name that is named’ is a comprehensive statement referring to all things catalogued by God.

4.3.3.7.4. Discussion on ‘ages’
This is the only place in Paul’s letters that ‘this age’ and ‘the one to comes’ occur together.  The Bible divides times into three periods:  the past, which cannot be changed but which the saints are encouraged to review for lessons of faith (1 Cor 10:11); the present, where people are responsible to God and his will; and the future, for which people are urged to prepare.

4.3.3.7.5. Discussion of time as related to ages

Hence, in Ephesians there is not the cessation of time as suggested by Lindemann but there is a time division between present and future ages.  The word ‘age’ consistently refers…to a period of time in Ephesians.

4.3.3.8. 1:22, in Psalm 110:1, the right hand reference is followed by a footstool reference.  Paul completes the prophetic point here.

4.3.3.8.1. On subjugation:

The metaphorical language ‘under his feet’ has the idea of victory over enemies.  It is used of the winner of a duel who places his foot on the next of his enemy who has been thrown to the ground, like Joshua who had his generals places their feet on the necks of the five defeated Amorite kings.  Similarly, everything is subjected under Christ’s feet, meaning that everything is currently under his control, both friends and enemies.

4.3.3.8.2. Hoehner prefers ‘he gave’ over ‘he appointed’ him as head over everything.

4.3.3.8.3. Controversy abounds in what is implied by ‘head’.  Hoehner’s point doesn’t necessarily answer Grudem’s or Fitzmyer’s contention.  ‘President’ implies leader of something, within or without context.

Both Grudem and Fitzmyer maintain that [head] inherently conveys the idea of leadership and authority, whereas Cervin and Perriman think that is denotes only preeminence or prominence and that the idea of authority comes from the context and not from the word itself.  The latter view is better, for words must be seen in their context.

4.3.3.8.4. The exact nuances of this verse are apparently very difficult to ascertain.
  Roughly,
In conclusion, this verse speaks of two manifestations of power:  first, God has subjected everything in creation under Christ’s feet; and second, God gave Christ to the church as head over everything, which thus implies that he is head over the church.  Certainly there is progression of thought with regards to the role of Christ.

4.3.3.9. 1:23, Colossians and Ephesians pull a few additional images into Paul’s popular ‘body of Christ’ image.  Here, body = church and head = Christ.
  The distinction is subtle and confusing, but is there.

4.3.3.9.1. Some suspect Paul of lifting the body metaphor from Gnostic mythology, though there’s no reason to suspect that the Gnostics were active prior to Paul’s use of this metaphor.

4.3.3.9.2. ‘The fullness of him who is being filled entirely’ is so complex a topic that entire books are written on it.  Hoehner limits us to ten pages.

4.3.3.9.2.1. Controversy includes who completes whom?  Does Christ complete the Church?  Is the church the fulfillment/completion of Christ’s work?

4.3.3.9.2.2. Hoehner disagrees with NASB, NIV, RSV, and NRSV as they infer that the church is a completion of Christ.  Author likes idea of church being filled by Christ, who is himself filled by God.

4.4. New Position Individually, 2:1-10
4.4.1. Good summary on what has been discussed and what will be discussed in Hoehner – it all fits together nicely.

4.4.2. Some see chapter 2 as the opening to the body of the letter.

4.4.3. Chapter 2 marked with contrasts – ‘dead in trespasses and sins’ against ‘make alive.’

4.4.4. Paul focuses on the pre-Christian past:

These included their environment (the ways of this world), an inner inclination toward evil (the cravings of our sinful nature), and a supernaturally powerful opponent (the ruler of the kingdom of the air, the spirit who is now at work in the disobedient).  Like the rest of humanity outside of Christ they were out of fellowship with God, for they were by nature objects of wrath.

4.4.5. The old condition was as one ‘dead to God’, 2:1-3

4.4.5.1. 2:1, the concept of spiritual death familiar to contemporaries of Paul.

4.4.5.1.1. Could be translated as because of, by, or in ‘your transgressions and sins.’

4.4.5.1.2. ‘And you’ (Gentiles) but he later includes ‘all of us’.

4.4.5.2. 2:2, ‘walked’ always used metaphorically by Paul.

4.4.5.2.1. ‘ruler’ here is for chieftain, national leader, general, and rarely angelic hosts.  In this context it is referring to Satan.

4.4.5.2.2. ‘air’ is the realm between earth and the heavens – realm of activity of Satan.

4.4.5.2.3. Rebellion ‘according to the age (eon) of this world’ and ‘in accordance with the ruler of the realm of the air’.

4.4.5.2.3.1. The word for age – aion – is also a spiritual Hellenistic deity later popular in Gnostic circles.  Paul uses it elsewhere in the Jewish sense as ‘age’.  O’Brien prefers it with that meaning here too.

4.4.5.2.4. A fourth of the time Paul uses ‘spirit’ he is referring to something other than the Holy Spirit.  Either evil spirit, attitude, personal/mixed spirit (like angel and devil on each shoulder), or inward/immaterial part of a person.

4.4.5.2.5. Hoehner likes the last.

However, if ‘spirit’ refers to immaterial or inward part of a person, then Paul is saying that the devil rules over the inward person, a function he now performs in the sons or daughters of disobedience.  This interpretation makes the most sense.

4.4.5.2.6. In conclusion…
…The unregenerate Ephesians walked according to the values of the present age.  Not only were they in step with the world, but they also went according to the wishes of the ruler (the devil) who is in control of the spiritual atmosphere and that spirit is presently working in the sons of disobedience.  Since the world system is controlled by the devil, it is not surprising that the unregenerate do what the rest of the world does.  Furthermore, the unconverted not only are under the pressure of the world system and its commander’s control, but they also enjoy it, as the next verse shows.

4.4.5.3. 2:3, only 10% of the time is ‘desire’ used to denote something positive.
4.4.5.3.1. Concept of flesh as a negative entity is new to the NT, ‘in contradistinction to the OT, the flesh often denotes the moral dynamics of fallen humanity.’  Most times it is used in Ephesians, however, it is used neutrally, as in flesh and bones.

4.4.5.3.2. What’s worse, the unregenerate do not occasionally lapse into following the flesh, but instead do so repeatedly and willingly.

4.4.5.3.3. Unbelievers have a close relationship to God’s wrath, not God.

4.4.5.3.4. Lengthy summary, ‘It was a vicious circle that seemed to have no escape.’

4.4.5.3.5. On the interlocking nature of three sin factors, human nature, world, demonic:

In Ephesians there is considerable emphasis on the spirit ‘powers’.  This has apparently been occasioned by an epistolary situation in which many of the readers were keenly aware of demonic ‘powers’ being at work and needed (further) instruction about the place of these ‘powers’ in relation to Christ and the believer.  But the Pauline conception of the ‘flesh’ has not been replaced in Ephesians by another explanation for sin.  The influence of the world and the flesh is coordinated with the influence of the ‘evil powers’.  Paul regards the three influences as complementary, leading individuals into sin, transgression, and disobedience.

4.4.6. But now alive in God, 2:4-10

4.4.6.1. 2:4, In the OT, mercy is most often used in terms of covenant.  In NT, it is most often used as ‘lovingkindness’ or pity/compassion to the misfortunate.

4.4.6.2. 2:5, ‘we’ is not meant as we Jews versus you Gentiles, but instead as we, Paul and his associates to you, our letter reading audience.

4.4.6.2.1. ‘make alive’ is what happens with animals and plants.

This phrase ‘making alive together with Christ’ has reference to spiritual life and not the physical resurrection of the believer.  Christ died physically, we were dead spiritually.  Christ was raised physically; we were raised together with Christ spiritually.

4.4.6.2.2. ‘saved’ involves deliverance or rescue, as saving one lost at sea.  Hoehner prefers ‘you are saved’ to ‘you have been saved’, as it implies the continued results of that salvation.

4.4.6.2.3. Because of the conjunction with the historic event of Christ’s resurrection (1:20), there is no reason to think this has anything to do with baptism.

4.4.6.3. 2:6, In Ephesians and Colossians, our resurrection is spoken of as something tied to the previously accomplished resurrection of Christ.  It is not talking about future physical resurrection.

4.4.6.3.1. On position with relation to spiritual powers:

Now this exalted Christology is applied directly to the readers of the letter.  Because they have been identified with Christ in his resurrection and exaltation, they, too, have a position of superiority and authority over the evil powers.  They no longer live under the authority and coercion of the ‘ruler of the kingdom of the air’.  The implications are clear:  since they have been transferred from the old dominion to the new reign of Christ, they do not have to succumb to the evil one’s designs.  The power of God which raised Jesus from the dead is now available to them as they live in this world.

4.4.6.4. 2:7, What future time is Paul referring to?

4.4.6.4.1. 1st century until parousia (2nd coming)

4.4.6.4.2. Future after parousia (implying time in the new, perfected body)

4.4.6.4.3. First two combined.

4.4.6.5. 2:8, many use ‘faith’ so loosely that it could mean most anything.  Here, means ‘trust, reliance’.  Trust in God’s gracious salvation because he is reliable/trustworthy.

4.4.6.5.1. ‘Salvation is a completed action that has present effect.’  Elsewhere, salvation is mentioned as future, ongoing or past with future fulfillment.

4.4.6.5.2. ‘works’ equivalent to ‘works of the law’, which refers to human effort.

4.4.6.5.3. Faith itself is not a meritorious work – it is a response to what has already been done through Christ.

4.4.6.6. 2:9  On salvation not of human initiative:

If salvation is not because of human initiative (v 8), then neither is it a reward for good deeds.  And since there is no room for human merit, there can be no grounds for human boasting.

4.4.6.6.1. ‘works of the law’ is not legalism, but works commanded by Mosaic law.

4.4.6.6.2. See Romans 11:6 for parallel passage.

4.4.6.7. 2:10, note that we are to ‘walk in them’ (them being good works) and not ‘work in them’.  God will perform the good works, as people walk in faith in his power to do so.

4.4.6.7.1. These good works not basis of salvation, but result of salvation.

4.5. New Position Corporately, 2:11-22

4.5.1. Statement of Union , 2:11-13

4.5.1.1. 2:11, The ‘gentiles of the flesh’ emphasizes the physical bodily sign of being non-Jewish.

4.5.1.1.1. Uncircumcision ‘made with hands’ underscoring that it is merely human practice.

4.5.1.1.2. ‘uncircumcision’ derived from the word for ‘running up to a point’ and also the word for ‘to close up’.  That’s how the word for ‘foreskin’ came to exist in Greek.

4.5.1.2. 2:12, translated as ‘without Christ’ or ‘separated from Christ’.  Hoehner likes ‘without’ as it could also mean ‘without the Messiah’, indicating that the Gentiles lacked even the concept of the Messiah.

4.5.1.2.1. Gentiles ‘without hope’ which is ‘Paul’s evaluative comment [indicating] that his readers were outside the sphere of God’s people and his covenant.’

4.5.1.2.2. Alienated from citizenship in metaphorical Israel.

4.5.1.2.3. Discussion on covenants:

4.5.1.2.3.1. One suggests that this is a ‘covenant of grace, with many reaffirmations,’ which would work better if it weren’t an anachronistic evangelical construct.

4.5.1.2.3.2. Calvin thought the covenants were the two tablets of law.

4.5.1.2.3.3. Some say Abrahamic covenant and new covenant.

4.5.1.2.3.4. Author sees it as the unconditional covenants, Abrahamic for land, seed, blessings, Davidic, and new covenant.

4.5.1.2.4. Word used for ‘without God’ is the root of the English word atheist.  Only time this is used in the Bible is here.  In contemporary Greek literature, Jews/Christians are called atheists for only believing in one God.

4.5.1.3. 2:13, ‘Far and near’ used to describe Gentiles and Jews respectively in the OT.  Paul bringing them together.

4.5.2. Union of Jews/Gentiles into ‘New Humanity’, 2:14-18

4.5.2.1. Some question regarding the origin of this entire section.  Was it:

4.5.2.1.1. A Gnostic redeemer myth

4.5.2.1.2. Early Christian hymn

4.5.2.1.3. Discussion of believer’s baptism

4.5.2.1.4. Christological hymn using Colossian as basis

4.5.2.1.5. Explanatory digression on how Gentile/Jew/God are reconciled.

4.5.2.2. 2:14, ‘peace’ not the absence of war, but friendship.

4.5.2.2.1. Christ does not just proclaim peace – he IS peace.

4.5.2.2.2. Middle wall partition is hapax legomena – hedge/fence between two parties.

4.5.2.2.3. Some thinks this is referring to a specific wall in Jerusalem; but would the Ephesians know that?
, 

4.5.2.2.4. Could be the curtain in the Temple, but this also separated Jews from God, wasn’t separating Jews from Gentiles.

4.5.2.2.5. Sproul takes it to be courtyard walls in the Temple.

4.5.2.2.6. Could be some Gnostic cosmic wall, but that concept is several hundred years later than Paul.

4.5.2.2.7. Most likely referring to the Law as a wall between Jews/Gentiles.  This parallels well with 2:15.

From Letter of Aristeas, 2nd century BC…

When therefore our lawgiver [Moses], equipped by God for insight into all things, had surveyed each particular, he fenced us about with impregnable palisades and with walls of iron, to the end that we should mingle in no way with any of the other nations, remaining pure in body and spirit, emancipated from vain opinions, revering the one and mighty God above the whole of creation…And therefore, so that we should be polluted by none nor be infected with perversions by associating with the worthless persons, he has hedged us about on all sides with prescribed purifications in matters of food and drink and touch, and hearing and sight.

4.5.2.2.8. Based on differences in source texts, there are problems with how one punctuates/groups this verse.  You can arrive at different meanings with different groupings.

4.5.2.2.9. Hoehner agrees with NIV, RSV – against NASB, others.  The Law, elsewhere in the Bible, is not intrinsically bad/hostile in and of itself.

4.5.2.3. 2:15, ‘having rendered inoperative’ word only found in LXX in Ezra, used for ‘cease’.  Used to describe the ceasing/hindering of construction of the Temple.  Not to put to death or destroy.

4.5.2.3.1. ‘abolished’ makes the Law non-binding and of no effect.  This O’Brien takes to mean that the Law, as it separated Jew and Gentile is removed, though things like Moral Law remain.

[I]t may help to say that what is abolished is the ‘law-covenant’, that is, the law as a whole conceived as a covenant.  It is then replace by the new covenant for Jews and Gentiles.

4.5.2.3.2. How Hoehner feels about the Law:

In fact, we have died to the law.  Does this mean that there are no laws in the Mosaic Law that the believer of today is obligated to obey?  Only those that have been reiterated in the NT.  We are under the new covenant, and the old covenant has been done away.  It is no longer our modus operandi.  Christ has fulfilled it and it is no longer operative, and this applies to both Gentile and Jewish believers who are in Christ.

4.5.2.3.3. Not Gentiles becoming Jews or Jews becoming Gentiles, but both becoming something different and new.

The text does not suggest that Christ’s death brought about a universal redemption so that all Jews and Gentiles are reconciled.  Most Jews and Gentiles would not concede that they are reconciled to each other.  Nor does the text propound that Gentiles have been accepted into the people of God, namely Israel, as suggested by Barth who maintains that since faith is not mention in the context, all Jews and Gentiles are united by Christ and it is not limited to Jewish and Gentile Christians only…On the contrary, the present context assumes that only believing Jews and believing Gentiles make up this new entity.

4.5.2.4. 2:16, Paul is apparently the first to coin the term that he uses for ‘reconcile’.

4.5.2.4.1. Previous verses deal with horizontal reconciliation (among people).  Next deal with vertical reconciliation (man to God).

4.5.2.5. 2:17, When did he preach peace?  When he was alive, he taught Jews almost exclusively.  Not until his death was peace made.  So the preaching is after death.

4.5.2.5.1. Those far off are Gentiles.  Those near are Jews.

4.5.2.5.2. This verse is an amalgamation of Isaiah 52:7 and 57:19.

4.5.2.6. 2:18, On Jew and Gentile united into arrangement new for both of them.

Furthermore, if Gordon Fee is right in suggestion ‘we both’ means not simply ‘we both alike have access’ but ‘we both together have access’, then there is an added nuance.  It is not simply that individual Gentiles and Jews have unhindered entry into the presence of God, wonder as this is.  In addition, both of them as one new humanity can come into his presence.  ‘Jew and Gentile stand together as one people in God’s presence with old distinctions no longer have significance.’

4.5.3. Consequences of Union, 2:19-22

4.5.3.1. 2:19 There are two straight words meaning so, then, or therefore, etc.  Both imply the other, so this construction is a strong amplification.

4.5.3.1.1. The word for ‘fellow citizen’ is a hapax legomena.

4.5.3.1.2. There is not much distinction between ‘foreigners and aliens’.  If any, a foreigner is someone from another country, while an alien is an unassimilated resident alien in a land.

4.5.3.1.3. Hoehner takes ‘saints’ to be those redeemed from the Old Covenant (Jews).  Jewish Christians, and only later Gentile Christians, as ‘saints’ is a traditional understanding.
,

4.5.3.1.4. This begs the question, ‘with whom are the saints’ fellow citizens?’

4.5.3.1.4.1. With Jewish Christians, which goes against current context.

4.5.3.1.4.2. With Israel and the members of God’s household.

4.5.3.1.4.3. With redeemed of all ages – Hoehner likes this one, unsurprisingly.

4.5.3.2. 2:20 substantial discussion regarding how apostles and prophets relate to the foundation.

4.5.3.2.1. Apostles and prophets don’t build the foundation.  They are the foundation.

4.5.3.2.1.1. Furthermore, they seem to be different groups of people.

4.5.3.2.2. Some debate over whether Jesus is the cornerstone (traditional reading) or the keystone/capstone (newer reading, based on apocryphal sources).
, 

4.5.3.2.3. Modern cornerstones are symbolic and sentimental.  Ancient cornerstones aligned the entire structure.

The cornerstone was the most important stone in the whole building.  All other stones were to be in line with it.  Christ himself is the living cornerstone and the apostles and the prophets who make up the rest of the foundation needed to be correctly aligned with Christ.  All succeeding believers were built on that foundation, causing their lives to be measured with Christ.

4.5.3.3. 2:21, fitting stones together was much harder when there was no mortar.

4.5.3.3.1. The building is still under construction – though God already dwells in it.

4.5.3.3.2. This verse is then mirrored in 2:22.

4.5.3.4. 2:22, ‘in whom’ refers back to Christ in v 20.

4.5.3.4.1. There are three ways to read ‘in the spirit’.

4.5.3.4.1.1. Spiritual, as in God’s spiritual dwelling place (NRSV)

4.5.3.4.1.2. Spiritual Temple, as opposed to a stone one.

4.5.3.4.1.3. By means of the Spirit (AV)

4.5.3.4.1.4. The one used by NIV and NASB:

Whereas in verse 21 the temple was in the sphere of Christ, this verse may be describing ‘the manner of God’s dwelling in his holy temple, viz, in the Spirit.’  Or it may refer to the means or instrument of God’s dwelling, namely, ‘by/with the Spirit.’

4.6. Parenthetical Expansion of the Mystery, 3:1-13

4.6.1. Paul begins a prayer on behalf of the unified believers in v 1, then stops abruptly and goes into a parenthetical discussion on the mystery, before resuming his prayer in 3:14.

4.6.2. Paul is prone to digress, as he is prone to make huge sentences.  3:2-13 is one long sentence, 189 words.

4.6.3. He highlights three things in his digression:

4.6.3.1. His responsibility to make the mystery known.

4.6.3.2. When/to whom this revelation came.

4.6.3.3. Content of the mystery.

4.6.4. 3:1, some older translators have thought this verse to be a complete sentence, but it really a fragment, left uncompleted until v 3:14.  The ‘prisoner’ comment is not the main point (as it would have to be if it were a complete sentence), but is instead only an incidental remark.

4.6.4.1. This is the only time Paul attributes his imprisonment directly to the Gentiles.

4.6.5. 3:2, The sense of this text implies that they have, in fact, heard.

4.6.6. 3:3-5, Paul discusses:

4.6.6.1. How the mystery was revealed

4.6.6.2. The ability to understand said mystery

4.6.6.3. The initial revelation of the mystery

4.6.6.4. 3:3, On the manner of the mystery:

The word [for mystery]…has the meaning of unveiling or disclosing something that had been previously hidden.  In the NT it has the theological significance of the unveiling of that which was previously hidden in God and unknown to humans.

4.6.6.4.1. Even in 49 AD the church in Jerusalem was still debating the inclusion of the Gentiles – the revelation took some time.

4.6.6.4.2. Some debate about when exactly Paul had written previously about the mystery.

4.6.6.4.2.1. Colossians (a nearby city), 1:25-27

4.6.6.4.2.2. Ephesians 1:9

4.6.6.4.3. The word ‘mystery’ only shows up in Daniel in the LXX, plus other post exilic books.

4.6.6.4.4. On apocalyptic literature’s understanding of the mysteries of God:

Jewish apocalyptic literature constantly emphasizes the fact that God’s being and actions are great mysteries to humans.

4.6.6.5. 3:4, the word for insight is the same word for the joining of two rivers (confluence in English) – means a comprehensive understanding.  Insight comes about by metaphorical extension.  Same word used when young Jesus impresses at the Temple in Luke 2:47.

4.6.6.6. 3:5, On the mystery and knowledge thereof:

Here Paul declares that the mystery was not made known to other generations.  The passive indicates that the previous generations were ignorant of the mystery – it was something that could not be acquired by self-assertion, only by revelation.

4.6.6.6.1. Hoehner takes ‘sons of man’ to mean humanity in general.

4.6.6.6.2. There is OT precedence to this relationship.  Paul explains to Agrippa that he does not go beyond Moses and the prophets in Acts 26:22,23.

4.6.6.6.3. In summary:

[T]his is an important verse, for it explains when and to whom the mystery was revealed.  This mystery was not known before the NT era.  Only after the death of Christ was it revealed to the holy apostles and prophets by means of the Holy Spirit.  Verses 3-5 clearly show that the mystery was not revealed to Paul alone but also to the apostles and prophets, not by Paul, but by the Holy Spirit.  This contradicts the ultradispensationalists’ claim that the mystery was given only or first to Paul.

4.6.7. 3:6, Word for ‘fellow participant’ is very rare, normally used for plant life, describing inseparable preconditions for growth (i.e., water and sunlight).

4.6.7.1. On the promises:

Care must be taken not to make Gentile believers a part of Israel.  There is a delicate balance between what applies specifically to the nation Israel and what applies to the Church.  First, some believe that all the promises of the OT covenants are applied to the church in the present day.  However, there is no indication in the NT that the church should claim the Promised Land for its possession.  This was promised specifically to the nation Israel.  Second, others take the spiritual promises in the covenants literally, but allegorize the land promises.  Again, nowhere in the NT is there any indication of this.

…Furthermore, this view would make the church the ‘new Israel,’ and this is contrary to the whole point of Eph 2:11-12 where the ‘new person’ is distinct from the national Israel.  Gentiles do not become Jews but rather Jews and Gentiles become ‘one new person.’  The church is not the new Israel but a distinct body of believers made up of believing Jews and Gentiles.  Third, some take the covenants of the promise literally.  In this case, however, only those promises restated in the NT apply to the church and those that are not mention apply to the nation Israel and are yet to be fulfilled.  There is no indication in the NT that the land promises made to Israel are for the church’s possession.  In conclusion, the third interpretation seems to fit best with the facts presented in the NT.

4.6.8. 3:7, summarizing the verse, and resolving any question of Hoehner’s theological leanings.
Paul was made a minister of the gospel and was able to carry out this awesome responsibility by the gracious gift of unmerited favor of enablement that was given to him.  That enablement corresponded to the activity of God’s dynamic ability to convey the mystery.  God does not give responsibility without the provision of his power to carry it out.  In the end God is to be praised, for humans can neither initiate nor accomplish the work in their own power.

4.6.9. 3:8, some take Paul’s modesty here as proof of authorship.  A pseudonymous author wouldn’t have emphasized his teacher’s humility.

4.6.10. 3:9, ‘all’ refers to all humankind.

4.6.11. 3:10, some discussion on what the subject of the ‘in order that…’ clause.  Hoehner thinks it links back to v 7’s, ‘I was made minister…’

4.6.11.1. Apparently the church is informing leaders in heavenly realms.

4.6.11.2. ‘manifold’ means ‘many, various, rich color’ – used to describe Joseph’s technicolor dream coat.

4.6.12. 3:11, On the plan:

Israel’s rejection of their Messiah did not make it necessary for God to create hastily a new plan, namely, the church.

4.6.13. 3:12, ‘boldness’ in Greek literature is the term used to describe the Athenian free speech.  In the Bible it tends to mean freedom of expression as well.
4.6.13.1. On this effect:

The basic idea is freedom to speak without restraints.  Lack of restraints encourages confident speech.  In the present context, because the believer is in Christ, he can speak freely, boldly or openly to the Father, and with the absence of restraints ‘he can approach God with confidence.  He can stand before the Ruler and Judge free and erect, not lowering his head, unable to bear his presence.’

4.6.14. 3:13, difficult to ascertain whether Paul is asking they pray that he not lose heart, or hoping that they don’t lose heart.  Lincoln, Hoehner and O’Brien agree that it is the Ephesians who should not lose heart.

4.6.14.1. To sum up:

[T]he Ephesians are admonished not to lose heart over Paul’s imprisonment on their behalf.  His imprisonment was the glory which they enjoyed because they were now creatures in Christ, for it was Paul who proclaimed the mystery to them.  Because of his ministry among Gentiles, the Jews brought accusations against him which resulted in his imprisonment in Rome.

4.7. Prayer for Strengthened Love, 3:14-21
4.7.1. Divided into three parts, 3:14-15 homage to God, 3:16-19, prayer that Ephesians would experience Christ’s love and demonstrate it to each other, 3:20-21, praise to God

4.7.2. 3:14, Paul resumes, with the section fitting well with 2:11,12

4.7.2.1. There are many different postures for prayer spoken of in the Bible.

4.7.3. 3:15 The word for ‘family’ also has meaning of fatherhood, or heritage through the father.

4.7.3.1. God doesn’t specifically hand out names very often (such as for John the Baptist and Jesus), but here he is apparently still naming families.

4.7.3.2. Jewish intertestamental writings refer to families of angels.

4.7.4. 3:16 ‘inner person’ refers to heart and mind as opposed to physical body.  Barth thought this meant Jesus, but he was mistaken.

4.7.5. 3:17 the verb ‘to dwell’ is used upwards of 600 times in Biblical Greek.

4.7.5.1. The word is composed of two other ones, one meaning to live or take up one’s abode, the other meaning ‘down’.  Thus, the word means ‘to dwell, reside, live, inhabit, colonize, settle down.’

4.7.5.2. There is a question about whose love to be grounded and rooted.  For grammatical reasons, Hoehner rejects Christ’s love, God’s love, or God’s love in Christ, instead accepting ‘believer’s love.’  O’Brien takes God’s love.  Lincoln agrees with Hoehner.

4.7.6. 3:18  The dimensions lead to all varieties of fancy arguments.

For example, Bengel thinks they refer to the dimensions of the spiritual temple, the church, in connection with the fullness of God in verse 19.  Hence, he interprets it the following way:  ‘For the breadth of the fullness and of the love of Christ is signified, and that too in respect of all men and peoples; and its length, extending through all ages, as also its depth which no creature can fathom; and its height such as no enemy can reach.’  Calvin rightly assesses that many of the fanciful interpretations may be subtly pleasing but have nothing to do with the meaning.

4.7.6.1. It is the ‘love of Christ’ that gets the nod as the thing being discussed spatially.  It indicates vastness.

4.7.7. 3:19 On Christ’s love:

It seems simplest to consider that to comprehend the love of Christ is beyond the capability of any human being.  The very fact that Christ’s love expressed itself in his willingness to die on behalf of sinners is in itself beyond one’s comprehension.  The reality of Christ’s love is overwhelming to all believers, from the point of conversation and continuing as growth in the knowledge of Christ progresses.  No matter how much knowledge we have of Christ and his work, his love surpasses that knowledge.  The more we know of his love, the more we are amazed by it.  Paul is not denigrating knowledge, for it is greatly emphasized in this epistle.  He even requests it in this very prayer, but here he wished to stress Christ’s love as that which is beyond human comprehension.

4.7.8. 3:20 On the vastness required to fulfill an unthinkable union:

[N]o human or angel could ever imagine that Jews and Gentiles could function together in one body.  However, with God’s infinite and matchless power of love in the life of each believer, Paul expresses confidence that this is entirely possible.

4.7.9. 3:21 Some discussion on the order and connection of the Church and Christ.  
God is to be glorified in the church because his power and splendor are displayed there and he is glorified in Christ Jesus because of Christ’s work, which pleased the Father, made the church possible.

4.7.9.1. ‘amen’ used to end doxologies.  Means ‘let it be’ or ‘truly’ – he is reaffirming that which he just said.

4.7.9.2. This concludes the doctrinal section of the epistle.

4.8. Walk in Unity, 4:1-16

4.8.1. In chapters 1-3, the imperative is used 1 time.  In chapters 4-6 it is used 40 times.

4.8.2. Highlighting the split between head knowledge and application:

In theology, head knowledge alone will make little difference in individual or corporate lives, and practice without theology has the potential to lead to heretical practices.

4.8.3. 4:1, the transition here is identical to the one in Romans 12:1, which had a similar shift in context.

4.8.3.1. The word translated variously as beseech, beg, urge, or entreat is stronger than those words.  It is closer to exhort – it has no connotation of Paul asking a favor of them.

4.8.3.2. The word ‘walk’ is translated literally in the LXX, Gospels and Acts, but almost exclusively metaphorically in the rest of the NT.

4.8.4. 4:2 ‘Humility’ was not considered to be a favorable quality by many of the contemporaries of the NT authors.  The word as a positive is new to NT times.

4.8.4.1. Aristotle defines gentleness as something between deficient and excessive anger.  It is not weakness, but controlled strength.

4.8.5. 4:3 Paul is an expert on chaining.

Paul, chained as a prisoner of the Lord, speaks of the binding or chaining together of peace.

4.8.6. 4:4 The abrupt change in style for 4:4-6 makes some wonder if it was a hymn or some other external writing spliced in.

4.8.6.1. Sevenfold usage of ‘one’ highlights unity.

4.8.7. 4:5 Christ is the ‘one Lord’
4.8.7.1. There is debate on the ‘one baptism’.  Three ways of interpreting it:

4.8.7.1.1. Water baptism:  But there is no mention of communion, the other visible sacrament.

4.8.7.1.2. Spirit’s baptism:  But the context is talking about Jesus

4.8.7.1.3. Believer’s baptism into Christ’s death, which Hoehner prefers.

The ‘one baptism’ most likely refers to the internal reality of having been baptized into (identified with) the ‘one Lord’ by means of the ‘one faith’ mentioned in this verse.

4.8.8. 4:6 God and Father of all believers, not all humans.

4.8.8.1. Some take the baptism to be central, or the faith to be central, but really the Triune God is central for unity.

4.8.9. 4:7, though the passage is on unity, this pericope is on diversity in gifts.
 
4.8.9.1. Not all believers have the same ability or receive the same gifts.

4.8.9.2. On quantity of gifts:

Since the gift is measured out by Christ, there should not be any jealousy within the body.  The difference of the gift does not determine the value.  The difference of the value is determined only by the individual’s use of it within the body.

4.8.10. 4:8, the captives here are the vanquished powers of evil.

4.8.10.1. ‘He gave gifts to men’ underscores his entire point – namely grace given.  Unfortunately, this is not what Psalm 68:18 says.

4.8.10.2. There is much scholarly debate on what Paul intends by quoting Psalm 68 here.

4.8.10.3. Paul quotes Psalm 68:18.  He makes 6 changes to the Hebrew/LXX reading of this verse.

4.8.10.3.1. Changes to verb form

4.8.10.3.2. Changes the person from second to third

4.8.10.3.3. Changes the last verb from ‘receiving’ to ‘giving’
4.8.10.3.4. Changes gift from singular to plural

4.8.10.3.5. Leaves out a preposition

4.8.10.3.6. Adds an article

4.8.10.4. Two main impacts from these changes:

4.8.10.4.1. Change from ‘you ascended’ to ‘he ascended’.

4.8.10.4.2. ‘he has changed the action from the receiving of gifts from among the people, the defeated foes, to the giving of gifts to the people, the believers.

4.8.10.5. It’s apparently nearly impossible to interpret Psalm 68 on its own, let alone in this context.  It is possible that Paul altered it to bring out the meaning.  It is also possible that Paul is quoting from a different textual tradition.  The Targum (an Aramaic translation of the OT) and the Midrash (an early Hebrew commentary) both follow Paul’s pattern, though they are both later.

4.8.10.5.1. From O’Brien…the Syriac Peshitta and Aramaic Targum differ from the LXX and standard Hebrew saying ‘he gave’.

4.8.10.6. The words for ‘give’ and ‘receive’ are composed of the same three Hebrew characters, just in a different order.

4.8.10.6.1. Some suggest that the Hebrew word for receive here means ‘take in order to give’ or ‘fetch’.

4.8.10.7. Perhaps Paul is just paraphrasing:

[I[t is quite possible that instead of trying to quote Ps 68:18 specifically, Paul is summarizing Ps 68 with words that resemble verse 18.  It is similar, perhaps, to the way a news reporter summarizes a thirty-minute speech in just two or three sentences.  It is possible that one sentence by the reporter is very close to a sentence in the speech.  Some could accuse the reporter of inaccuracy because it was not identical.  However the reporter’s purpose is not direct citation on any one sentence, but a summary of the whole speech.

4.8.10.8. While the change of the direction of the giving of gifts is problematic in the second half of the citation, it is reasonable to think that if God receives spoils of war from enemies, he might give those gifts back to those on his side.

4.8.10.9. In summary:

The point that Paul is trying to make is the fact that Christ, who ascended as victor, has the right to give gifts.  For if Christ had been defeated, he would yet be in his grave and spiritual gifts would be useless to those whom he could not redeem.  On the other hand, Christ does not receive gifts from the defeated foes as in Ps 68, for such would be useless to God and his children.  Satan, sin, and death have been defeated by Christ’s redemption.  Consequently, those who were held in bondage have been freed and have obtained the gifts of the Spirit from their victorious Lord and Savior Jesus Christ.

4.8.11. 4:9, Traditionally thought that descent is from heaven to earth at incarnation.  Ascent is after resurrection, though some think descent is during Pentecost to deliver gifts.  Hoehner has seven good reasons to support the traditional view.
  You should read them if you want.
4.8.11.1. Three ways to interpret the ‘lower parts’:

4.8.11.1.1. Hades

4.8.11.1.2. The earth

4.8.11.1.3. The grave.  Hoehner, in his style, likes the last of these.

4.8.11.2. Early Christians associated 4:9 with 1 Peter 3:19, Christ’s ‘harrowing of Hell’ – but there is no reference to Hell here.  Many modern exegetes take it to mean ‘the earth below’.

4.8.12. 4:10, Christ descended for incarnation and death.

4.8.12.1. Most discussion on this verse is on ‘descent’ but it is the ascent that is given higher stature in the text.

4.8.12.2. Most translation say ‘far above’, which is not necessarily accurate given how the Greek is used in the LXX.

4.8.12.3. Meanwhile, it doesn’t mean:

[I]t does not refer to the Lutheran doctrine of the ubiquity or omnipresence of Christ’s body.  Rather, the object of Christ’s ascension was to allow him to enter into sovereign relationship with the whole world, and in that position, he has the right to bestow gifts as he wills.

4.8.13. 4:11 Eph 4, Rom 12, 1 Cor 12 all list gifts in various orders.

4.8.13.1. There is a distinction between gifts and offices.

4.8.13.2. This verse transitions back to 4:7.

4.8.13.3. To review, there are three ways that ‘apostle’ is used:

4.8.13.3.1. To label those who were in Jesus’ ministry and saw his resurrection

4.8.13.3.2. Paul

4.8.13.3.3. Those who receive the gift of apostleship

4.8.13.4. ‘evangelist’ used three times in the NT.  Acts 21:8 to describe Philip, 2nd Tim 4:5 to say what Tim should do, and here.

4.8.13.5. As for overlapping offices

[T]he evangelists would win converts to the faith, the apostles would establish churches, and the prophets would fill in needed revelation for the perfection of the saints.  Some of these functions seem to have overlapped.

4.8.13.6. ‘pastor’ literally means herdsman or shepherd.  Think ‘pastoral’.

4.8.13.7. For pastor and teacher (if you’re interested in Hoehner’s view):

[I]t seems that these two gifts, pastoring and teaching, are distinct although it could be said that all pastors should be teachers but not all teachers should be pastors.  Certainly, Jesus recognized that he was both shepherd and teacher and as such was and is a model for all others with like gifts.  Shepherding includes instruction but probably is most concerned with administration and various ministries to the flock.  Teaching includes instruction in doctrine and its application to daily life but the teacher may not have all the administrative and shepherding responsibilities of the pastor.

4.8.14. 4:12, gifted people equip others so that they too join in the ministry.

4.8.15. 4:13, ‘all’ refers back to the saints.  Not all people, all saints.

4.8.15.1. There are three prepositional phrases that we attain to (arrive at).  Hoehner thinks we do it serially.

4.8.15.1.1. First comes unity and knowledge.

4.8.15.1.2. Then comes a mature person.  Most think Paul is referring to the Christian body, corporately, as this person, in an analog to 2:15.

4.8.15.1.3. On third:

This does not imply that the church completes Christ.  Rather, as the gifts from Christ are used then the church will measure up to Christ’s full stature.

4.8.15.2. Some debate about whether this maturity happens in the present or the future.  Most prefer that Paul had nothing specific in mind.

4.8.16. 4:14, so why are gifted people in the church?

Christ gave gifted people to the church not only to function until the body attains to Christ’s full stature, but also for the purpose of protecting believers from deception.

4.8.16.1. Term translated ‘children’ can range from infants to children up to puberty, and usually refers to males.

4.8.16.2. The word for ‘cunningness’ literally means dice-playing and connotes cheating or trickery, as with loaded dice.  Hapax legomena for the Bible.

4.8.16.3. ‘deceitfulness’ literally means ‘able to work all things’ which sounds good, but has a manipulative, crafty sort of connotation.

4.8.17. 4:15 Hoehner doesn’t like the translation of ‘into him,’ preferring ‘to’ or ‘toward’ him.

4.8.18. 4:16 Paul’s writing is often unclear regarding what each successive phrase modifies or depends upon.  The ‘every supporting connection’ phrase is like this.

4.8.18.1. In Paul’s day, they thought that the head was the acropolis of the body.  Whether they thought it was the center of growth is open to debate.

4.9. Walk In Holiness, 4:17-32

4.9.1. 4:17, the ‘therefore’ resumes 4:1-3, which was interrupted at 4:4

4.9.1.1. ‘futility’ means futility or emptiness, used most often in Ecclesiastes.

4.9.1.2. This resembles Paul’s discussion of unbelievers in Romans 1.

4.9.2. 4:18, The word used for ‘life’ does not imply the course of one’s life, but rather life/death.  Not referring to a virtuous life, for instance, but instead one’s continued existence.

4.9.2.1. The ignorance is not an innocent ignorance, but one similar to the ignorance found in Romans 1.

4.9.2.2. Some debate on ‘hardness’ versus ‘blindness’, which are similar words in the Greek.

4.9.2.3. In summary:

The hardness of their hearts toward God caused their ignorance.  Their ignorance concerning God and his will caused them to be alienated from the life of God.  Their alienation caused their minds to be darkened, and their darkened minds caused them to walk in the futility of mind.

4.9.3. 4:19, ‘callous’ is a hapax legomena.

4.9.3.1. Two stages:

4.9.3.1.1. People exercise perversion of free will and give themselves over to sin.

4.9.3.1.2. God’s response is to give them over to sin that will continue to enslave them.

4.9.3.2. Word for greediness has an etymology in the phrase ‘I want more’ in Greek.

4.9.4. 4:20, implies that factual learning is insufficient, one must know personally.

4.9.5. 4:21, taught ‘in connection with him’ or ‘in communion with him’.

4.9.5.1. Various understandings of ‘truth in genius’ but here it is reality in contrast with falsehood or deception.

4.9.6. 4:22-24 are the subject of much discussion on format and intent.

4.9.7. 4:22, to lay aside, as one would take off clothes.

4.9.7.1. Summary of what Paul has said:

[H]e describes their former state as that of the ‘old person’ corrupted by the desires that feed on deceit and illusion.  This illusion that brings a person to ruin is the false idea that fulfillment of natural desires is all that is necessary for human life.  However, Paul reminds believers that they have laid aside this old person.

4.9.8. 4:23, the tense indicates that the renewing of the mind is a repeated practice, whereas the putting off of the old man happened once.

4.9.8.1. There are problems with making the spirit in v 23 the Holy Spirit, namely, it is never used to refer to the spirit of the mind.  Hoehner takes it to be the human spirit, awakened upon conversion.  

Only the Spirit of God can ultimately change our lives.  As the Spirit of God quickens the human spirit, then believers are being renewed by that spirit which is in the mind.  In conjunction with the other Pauline passages (listed above), the spirit of a person is being constantly renewed.

4.9.9. 4:24, The ‘new person’ primarily refers to the individual who has become new in Christ, but it cannot be dissociated from the new corporate identity (Gentiles and Jews).

4.9.9.1. Worth noting that ‘created’ refers to the new person.  You won’t see Paul talking about fallen humankind (old person) as God’s creation.

4.9.9.2. On righteousness and holiness:

The difference between righteousness and holiness is not great.  In using both of these words in connection with Abraham, Philo suggested that a person must exhibit both qualities:  justice to humans and holiness to God.  This expresses it well and may be the nuance Paul intended.

4.9.10. 4:25, Paul establishes the believer’s position as a new person – ‘therefore’ what follows is application.

4.9.10.1. This ‘falsehood’ has a lot of applications in Scripture.  Satan is the father of it (John 8:44), it is antithetical to the truth (1 John 2:21, 27), the 144,000 don’t have it (Revelations 14:5), and sinful people exchange truth for it (Romans 1:25).

4.9.10.2. Paul makes an unannounced quotation from Zechariah 8:16 here.

4.9.10.3. ‘members of one another’ can refer to limbs, or pieces of a music entity.

4.9.10.4. From Chrysostom:

In order for the body to function smoothly and efficiently truth must be expressed among the members.  Deception by one member not only harms that member but the whole body suffers as well and in the end self-destruction occurs.  Chrysostom wisely asks if the eye sees the serpent, does it lie to the foot?  Or if the noise smells a deadly drug, will it lie to the mouth?  Or if the tongue tastes something bitter, will it lie to the stomach?

4.9.11. 4:26, ‘but do not sin’, where sin comes from the word meaning ‘to miss the mark’.

4.9.11.1. Different ways to interpret this:

4.9.11.1.1. If you are angry, do not sin

4.9.11.1.2. Be angry (because there’s no stopping that reality) but do not sin

4.9.11.1.3. Being angry isn’t sinful – just don’t be out of control

4.9.11.2. The sun down on anger proverb is also referenced in contemporary secular texts.  Worth noting that this isn’t meant to be literal.

4.9.12. 4:27, Devil here is ‘slanderer’ or ‘accuser’.  Paul uses Satan in his undisputed letters, giving ammunition for the arguments against Pauline authorship.

4.9.12.1. Summary on anger and sin:

[T]he imperatives in verses 26-27 are to be angry and to abstain from sin.  This is accomplished by settling issues quickly so as to thwart the devil who will attempt to manipulate the situation for his purposes.  In this passage, the devil does not cause the anger but simply would like to use it as an opportunity to work evil.

4.9.13. 4:28, theft was the welfare system of the day.

4.9.14. 4:29, ‘unwholesomeness’ has meanings for situations involving withered flowers, rancid fish, and used/worn out people.

4.9.14.1. Every word is to be accounted for, causing good and not injury.

4.9.14.2. Unwholesome talk is harmful to communal, unified life.

4.9.15. 4:30, the unwholesome words don’t specifically grieve the Holy Spirit here.  They are separate thoughts (though they might also grieve the Spirit).

4.9.15.1. A grievable Spirit must be a person.

4.9.16. 4:31, anger and wrath are mainly synonymous, though anger carries a connotation of short term states, while wrath is more protracted.  No evidence of this distinction biblically.

4.9.16.1. Abusive speech, mainly against God and people.

4.9.16.2. ‘malice’ colors all of the other words in the verse – they are not intrinsically evil, but become so in the presence of malice.

4.9.17. 4:32, ‘graciousness’ is the opposite of bitterness/anger/wrath

4.10. Walk In Love, 5:1-6

4.10.1. 5:1, ‘therefore’ refers back to 4:1,17

4.10.1.1. Note the use of ‘to become’ over ‘to be’

4.10.1.2. ‘imitator’ comes from the same word root as counterfeit.

4.10.2. 5:2, The word for ‘offering’ is used relatively rarely, while ‘sacrifice’ is prevalent in the LXX.

4.10.3. 5:3, the term translated as ‘sexual immorality’ used for homosexuality or prostitution in classical literature.  Used for fornication or harlotry in the Bible.

4.10.3.1. Word for impurity might entail more than just sexual impurity.

4.10.3.2. Paul has spoken of this previously:

It is true that in 1 Cor 5:1 Paul does, in fact, mention a sin of sexual impurity that was actually being committed in Corinth.  This verse is not a contradiction of Paul’s own practice.  Paul is not saying that one cannot identify the sin when it occurs.  Rather he is asserting that these sins should be so universally absent from the body of believers that there should be no occasion to associate them with the church.

4.10.4. 5:4, This is the only place in the NT that any of these three words are used.

4.10.4.1. Obscenity:  ugliness, dishonoring, shameful, base

4.10.4.2. Foolish talk:  (hapax legomena), foolish or futile talk

4.10.4.3. Sarcastic:  in classical Greek, it means wittiness.  Aristotle calls it the mean between buffoonery and boorishness.

4.10.4.4. In light of the previous verse, this seems to be improper or crude joking regarding sexual impurity.

4.10.5. 5:5, One who can be characterized by one of these sins has no inheritance.  That is not to say that saved people cannot display those tendencies.

4.10.5.1. In case you’re wondering:

When the copulative [Greek article] connects two singular nouns (adjective or participles) of the same case with an articular first noun and an anarthrous second noun, the person of the two nouns is the same person.  This second noun further describes the first named person.  This is called Granville Sharp’s rule and it can be used to defend the deity of Christ.

4.10.6. 5:6, ‘empty words’ have no content/basis.

4.11. Walk In Light, 5:7-14

4.11.1. 5:7, on the involvement in the world:

This does not imply that believers should have no association with unbelievers but rather are not to participate in their lifestyle.  If there were no associations with those in the world, there would be no opportunity to function as lights in the world.  This recalls an analogous misunderstanding by the Corinthians believers (1 Cor 5:9-10)

4.11.2. 5:8, ‘darkness’ rarely used to describe the lack of light, but instead it signifies sin, such as found in those who ‘grope through life without God’s light.’

4.11.3. 5:10 ‘approving’ carries the connotation of testing or trying (like one does in a court trial).

4.11.3.1. To summarize:

In verses 8-10, Paul has stated that believers are to walk as children of light and approve what is pleasing to the Lord.  This goes beyond the moral will of God because his moral will is revealed in specific commands which do not need to be tested.  It is to test the will of God for every aspect of life and to approve what would be pleasing to him.  The word of God is a guide for this purpose.  However, certain situations in life are not directly addressed in the Scriptures.  In such cases, believers need to find principles from the Scriptures whereby they might be able to make choices that will please the Lord.  Although not mentioned here, as the Scriptures are consulted the Holy Spirit enlightens and enables believers to discern what is pleasing to the Lord.

4.11.4. 5:11, on the definition for ‘expose’:
Endberg-Pederson argues that the root idea ‘is that of ‘confronting somebody or something with the aim of showing him or it to be, in some determinate respect, at fault’’

4.11.4.1. Who to expose?  Seems to be believers.

4.11.4.1.1. Context is speaking about believers

4.11.4.1.2. Paul tells believers not to participate in darkness

4.11.4.1.3. In NT, no reprimand for those of the world

4.11.5. 5:12, darkness enhances the idea of secrecy.

4.11.6. 5:13, the term for ‘to make visible’ is not just revelation but implies being demonstrably evident, objectively evident.

4.11.6.1. Context still points to the idea of believers who are dabbling in darkness.

4.11.7. 5:14, Paul usually indicates an OT passage quotation with ‘therefore it says’.  Unfortunately, no passages fit this quotation, though it is similar to Isa 26:19, 60:1, Jonah 1:6, or from the apocryphal Secrets of Enoch.  Most consider this to be an early hymn, possibly about baptism.

4.11.7.1. Both ‘wake up’ and ‘rise from the dead’ are normally used as literal actions.  Here they are figurative.

4.12. Walk In Wisdom 5:15-6:9

4.12.1. 5:15, textual problems with first half of 5:15 – 3 early variants.

4.12.1.1. Hoehner prefers ‘look how carefully you are walking’, putting emphasis on how the walking is done, not on the observation.

4.12.2. 5:16, concept of ‘taking advance of opportunities’ comes from business.  To buy up, snap up opportunities or buy time.

4.12.2.1. Days are evil, as in disastrous, wretched, poor, incomplete.  This is the standard word for evil in the OT.

4.12.2.2. Why are they evil?

The days are evil because they are controlled by the god of this age (2:2) who opposes God and his kingdom and who will try to prevent any opportunities for the declaration of God’s program and purposes.

4.12.3. 5:17, ‘on account of this’ harkens back to thought starting in 5:15.

4.12.3.1. Hoehner disagrees with most translations, saying it should be ‘become foolish’ and not ‘be foolish’.

4.12.3.2. Difficulties in translation regarding whose will, God’s or Christ’s.

4.12.4. 5:18 No evidence that Ephesians were drunkards (as some in Corinth), but this is just general advice.

4.12.4.1. Dissipation means ‘wild and undisciplined life’.  Refers to people who squander resources to fulfill sensual desires.

4.12.4.2. Paul possibly referring to debauched behavior linked to the worship of the god Dionysus.

4.12.4.3. While the sealing of the Spirit is a one time thing, the filling with the Spirit is continuous and repeated.

4.12.4.4. On the imagery of Spirit and drunkenness:

This lifestyle is in contrast to those who are ‘drunk with wine.’  As previously mentioned persons controlled by alcohol no longer control their actions, as exhibited when asked to walk a straight line and are unable to do so.  Likewise, those filled by the Spirit no longer control their actions but rather relinquish their will to the Lord.  Ironically, this sometimes results in unusual actions, as in the believers at Pentecost.

4.12.4.5. And on walking in the Spirit:

With the indwelling each Christian has all of the Spirit, but the command to be filled by the Spirit enables the Spirit to have all of the believer.  The wise walk, therefore, is one that is characterized by the Holy Spirit’s control.

4.12.5. 5:18,19, it is not likely that ‘be filled’ is an imperative.  It is more likely that these are the natural ramifications of being filled.

4.12.5.1. Psalms may indicate singing with a stringed instrument.

4.12.5.2. The third musical form mentioned here comes from the Greek word from which we derive ‘ode’.

4.12.5.3. There are two functions to this – speaking to each other, and to the Lord.

4.12.6. 5:20 ‘Granville Sharp’ rule applies for God and Father – they are one in the same by this construct.

4.12.7. 5:21 Mutual submission, done with humility.

4.12.7.1. The word for fear can range in meaning from respect to terror.  Here it is more than mere respect.

4.13. Application 5:22-6:9

4.13.1. On household code.

4.13.1.1. It is important to read application section in light of immediate context.

4.13.1.2. This is possibly a loosely Christianized version of contemporary Stoic philosophies.

4.13.1.3. Also found in other Greek thought – Aristotle, Seneca, Josephus, and others.  These views are called Aristotelian since he was the earliest and most prominent.

4.13.1.4. Hellenistic models, however, are political in basis.  Basis of these is Christ.

4.13.1.5. Galatians 3:28 provides a foil against this section.  It is a question of equality v authority.

4.13.2. 5:22 Wives submit to husbands, not men in general.

4.13.2.1. On man/wife:

Paul clearly considered husbands and wives to be partners as evidenced by his teaching on equal conjugal rights, a concept which was unheard of in that day.  This is evidence that Paul viewed wives as equal to husbands qualitatively even though subordinate with regard to lines of authority.

4.13.2.2. ‘Lord’ refers to Christ, not the husband’s elevated position.

4.13.2.3. Wife to submit to husband as a subset to her submission to Christ.

4.13.3. 5:23, ‘head’ as in ruler/authority, not as in headspring/source.

4.13.3.1. On the relationship:

Again, it needs to be restated that the headship of the husband does not connote any sense of qualitative superiority to the wife.  In social psychology the husband’s rule over the wife is called ‘positional power,’ a power by virtue of one’s position.  In God’s administration the role of the husband’s headship is positional power.  This headship and the wife’s submission are for the sake of harmony.

4.13.3.2. ‘savior of his own body’ is a reminder of Christ’s position and is not related to the husband’s saving power over anything.

4.13.4. 5:24, clause ‘in everything’ has historically caused the most trouble in this verse.  Clearly there are limits, in the form of unbiblical demands or abusive treatment.  Linked in with churches submission to Christ, in everything.

4.13.5. 5:25, The ‘love’ here is concerned with the highest good of the one loved.

4.13.5.1. On the love of the church:

Westcott states, ‘Christ loved the Church not because it was perfectly lovable, but in order to make it such.’

4.13.6. 5:26, ‘with the washing of water’ is a controversial piece.  No reason to believe it has anything to do with baptism, as that does nothing to cleanse sin.  Hoehner takes it as a metaphorical expression of redemption, using bridal imagery from the time period.

4.13.6.1. The ‘word’ is the preached word of the Gospel.

4.13.7. 5:27 On the contemporary wedding:

Normally in an ancient wedding the bride would prepare herself by washing in the bridal bath after which the bridegroom would go with his friends to her house to procure her and bring her to his house to present her to his father (Matt 25:1-13).  In brief then, Christ prepares (redemption and sanctification) the bride, the church, with the purpose that he might present her to himself in the character of gloriousness.  It is he himself who prepares her, he alone presents her, and he alone receives her all-glorious.

4.13.7.1. Not only without physical imperfection but also morally holy and blameless.

4.13.7.2. The presentation of a holy and blameless church is a major conclusion of the letter.  It is not presently realized (obviously), but will be in the future.

4.13.8. 5:28, Not husband’s duty to his wife to love her.  It is his duty to the Lord to love her.

4.13.9. 5:30, ‘out of his flesh and out of his bones’ included in Hoehner’s translation because it is difficult.  Later editors don’t add difficult things, lending legitimacy to its inclusion in the text.

4.13.9.1. In conclusion

[T]his verse teaches that Christ nurtures and takes tender care of the church because we are members of his body and are depicted as being from his flesh and from his bones.

4.13.10. 5:31, Eve came from Adam; to one flesh we shall return in marriage.

4.13.10.1. Same words for joining in one flesh elsewhere used for intercourse, though here it is broader than just physical union.

4.13.10.2. On the result of the union:

Bately states it well: ‘Each personality is enlarged by the inclusion of the other, ideally effecting the perfect blending of two separate lives into one.  Continuity with the old personality is not broken, but the radical transformation resulting from the intimate personal encounter creates a new self.’

4.13.11. 5:32, What is the mystery?

4.13.11.1. A few possibilities:

4.13.11.1.1. Human marriage, from Genesis 2:24, so say Catholics with their sacramental emphasis, but this goes against Paul’s normal usage of revealed mystery.

4.13.11.1.2. Human marriage as typological to union of Christ/Church

4.13.11.1.3. Specifically Christ/Church, not including marriage, but is human marriage to be cast asunder completely?

4.13.11.1.4. Hoehner likes option 3.

4.13.11.1.5. O’Brien likes option 2, ‘at one level, Paul’s teaching on marriage is grounded in the Old Testament, while at another level the church’s marriage to Christ is prefigured in Adam and Eve.’

4.13.12. 5:33, The fear described here is one of terror, not just mild respect.

4.13.12.1. On this fear:

In regard to the wife, this fear could be defined as reverence for her husband’s position as head of the home.  Thus, as believers are to submit themselves to one another in fear of Christ, so is the wife to submit to her husband with fear. 

4.13.13. 6:1, no indication of continuation of Christ/church metaphor into these relationships.

4.13.13.1. This is addressed to children old enough to understand what is written in the letter.

4.13.14. 6:2,3 Paul quotes from OT (Exodus 20:13 or Deuteronomy 5:16) and inserts his own comment in the middle.

4.13.14.1. It is worth noting – honor both father AND mother.

4.13.14.2. ‘first commandment with a promise’.  The 2nd commandment also has a promise.  Five ways to try to negotiate this:

4.13.14.2.1. First on the 2nd tablet, dealing with relationships between people.  Ancients disagreed on how the tablets were split, however.

4.13.14.2.2. First with specific promise, whereas the 2nd commandment was generic promise to all commandments.

4.13.14.2.3. He means ‘first commandment for children to learn.’  Too bad he doesn’t say that.

4.13.14.2.4. First in importance.  But it isn’t, since Jesus clarifies the most important commandments.  Maybe it’s the most important with a promise.

4.13.14.2.5. First in difficulty.  Incidentally, Deuteronomy 22:6-7 is considered the easiest commandment.

4.13.14.2.6. Hoehner likes options 2 and 4.

4.13.15. 6:3, On what the promise means:

[T]here are going to be exceptions to the rule but the general principle holds.  Children who have obeyed and honored their parents are more likely to lead disciplined lives, and the natural odds are for a balanced and long life.

4.13.15.1. Lincoln thinks that this makes it less likely Paul wrote the letter, since he thinks Paul foresaw an imminent return of Christ.  Hoehner disagrees with that assumption about Paul’s beliefs.

4.13.16. 6:4, in Roman society, a father had more power over his son than did a master over his slaves.  Concept called Patria Potestas.

4.13.16.1. There is a parallel in Colossians 3:21 here.

4.13.16.2. ‘Admonition’ does better with nuance of correction/warning then ‘instruction’.

4.13.16.3. Father’s obligation is Christocentric instead of rabbinic, Hellenistic, etc.

4.13.17. 6:5, fear and trembling is an outward manifestation of reverence/respect.

4.13.17.1. The ‘single heartedness’ statement modifies ‘to obey’.

4.13.17.2. Slavery in Paul’s time due to debt or capture in war – not specifically ethnic.

4.13.17.3. One could sell himself into slavery with a time limit, even earning valuable Roman citizenship under the right circumstances.

4.13.18. 6:6, ‘eye service’ means ‘to serve as to impress others.’

4.13.19. 6:8, good may go unnoticed by man, but not by God.

4.13.20. 6:9 Though some say this means masters are also supposed to serve slaves, it more likely means that they are to show goodwill.  Most likely the absence of threats is an outworking of goodwill.

4.13.20.1. God, master in heaven, won’t be impressed by the master’s comparative high standing when he’s judged in heaven.

4.14. Stand in Warfare/Conclusion, 6:10-6:24

4.14.1. 6:10, whereas Paul previously suggested ‘walking’, he now implores believers to ‘stand’.

4.14.1.1. ‘in the Lord’ represents the source of strength.

4.14.2. 6:11, ‘put on’ is found in 4:24, 6:11, 6:14 within Ephesians, and is what one literally does with clothes.

4.14.2.1. Standing is a defensive position.  This armor is defensive.

4.14.3. 6:12, There are no references or hints to any battles against humans.

4.14.3.1. The word for the third foe, which Hoehner translates as ‘potentates’ did not exist before NT times.  It is a hapax legomena which has ancient uses within magical or astrological traditions.

4.14.3.2. On spiritual rulers:

The Hellenistic religions referred to gods who controlled parts of the universe, but in the Jewish religion they were seen as evil spirits.  Basically, the same terminology is used here by Paul when he describes them as ‘world/cosmic rulers of this darkness’ in order to indicate ‘the terrifying power of their influences and comprehensiveness of their plans, and thus to emphasize the seriousness of the situation.’
4.14.3.3. Some suggest Paul is referring to Artemis, but nothing in particular indicates that.

4.14.3.4. Are these evil beings located in heaven?  Three views on how to interpret this phrase:

4.14.3.4.1. The conflict not concerned with earthly matters, but instead heavenly matters.
4.14.3.4.2. Conflict occurs in the heavenlies, and evil forces have invaded the church.

4.14.3.4.3. It refers to the seat/place of these evil spirits, which is the plain common meaning.

4.14.4. 6:13, What is the evil day?  Several possibilities:

4.14.4.1. Final push of Satan, immediately prior to Christ’s second coming.

4.14.4.2. The entire span of a believer’s life, paralleling evil days in 5:16.

4.14.4.3. Critical times in a believer’s life.

4.14.4.4. Combo of 1 and 2, where the current times climax in the evil day.

4.14.4.5. Combo of 2 and 3, Hoehner’s favorite.

4.14.4.6. In summary of the section:

Paul exhorts believers to put on the full armor of God in order that they might be able to resist in the evil day and to stand defensively against satanic hosts.  This is not about a victory or defeat.  It is about holding fast to territory already won by Christ.  The believer needs to realize that the devil and his angels are universal and strong, but not omnipotent.  Accordingly, the strength of the Lord gained by utilizing the full armor of God is stronger than all the power of the wicked.
4.14.5. 6:14, Both objective and subjective truths are in view here, with Christ being the subject.

4.14.5.1. Breastplate protects one’s heart.

4.14.6. 6:15,  We are to have our preparedness from the Gospel.

4.14.6.1. On why the Gospel of peace:

Therefore, rather than preach the gospel of peace, believers are ready or prepared to stand against the onslaughts of the evil forces because they are firmly grounded in the gospel of peace.
4.14.7. 6:16, regarding the shield:

[T]he metaphorical language depicts this shield of resolute faith that protects believers from spiritual harm aimed at them by the evil one.  It not only stops the fiery weapons of attack but actually extinguishes them, thus rendering them useless.  Believers must be wary of laying aside their shields of faith and attempting to fight the battle in their own strength.
4.14.8. 6:17, Helmet potentially harkens to Isaiah 59:17.  With possession of salvation, the believer has confidence against attacks of the devil.

4.14.8.1. On God’s word:

It should be noted that God’s word is not to be recited as a magical formula.  On the contrary, it is speaking the words of God in Christ’s name empowered by the Spirit.

4.14.9. 6:18, links back to 6:14, having ended the armor discussion.  This does speak to attitudes which one should have while in the armor, however.

4.14.9.1. On how prayer empowers the use of equipment:

[T]his context relates prayer to the taking of the helmet of salvation and the sword of the Spirit, the last piece of defensive armor and the only piece of offensive armor, respectively.  It is the believers’ cry to God on the occasion of assault.  Trust in God’s wisdom is necessary, for he provides the helmet of salvation and enables them to use their swords effectively in defense against the hosts of the wicked one.
4.14.9.2. ‘keeping alert’ is the same word used for ‘counting sheep’ when trying to fall asleep, for whatever that’s worth.

4.14.9.3. 6:18-6:20 are very similar to Colossians 4:3-4.

4.14.10. 6:19, first Paul establishes the defensive equipment against the devil.  Next he warns them to pray for the imminent attack.  Last, he asks for them to pray for him in particular.

4.14.10.1. A pseudonymous author would likely treat this prayer differently than it is treated – this makes a case for Pauline authorship.

4.14.11. 6:20, Paul not imprisoned for Gospel, but for ‘mystery of the Gospel,’ namely the union between Jews and Gentiles.

4.14.11.1. Where and about what must Paul speak?  Hoehner takes it, with little or no justification, to be to Nero and about the relationship between Jews and Gentiles.

4.14.12. 6:21, 6:21,22 is nearly identical (sharing 32 words) with Colossians 4:7,8.  Given the minor differences, some think that the author of Ephesians copied the author of Colossians here.

4.14.12.1. Some questions regarding what the ‘also’ refers to here.  Suggestions include:

4.14.12.1.1. Also refers to the other letters sent simultaneously (e.g. Colossians) with Tychicus.

4.14.12.1.2. Also to the saints that Paul doesn’t know, that they might know as well.

4.14.12.1.3. Just as Paul had heard about them, that they might also hear about him.

4.14.12.1.4. Paul gave them doctrine/application, and he also told them about himself.

4.14.12.1.5. Paul asked for prayer, Tychius, in person, can also fill them in on details.

4.14.12.1.6. Hoehner likes number 1.

4.14.13. 6:22, Almost goes without saying that this makes no sense if Paul is already dead, and hence not the author.

4.14.14. 6:23, Paul says ‘grace and peace’ a lot, always in that order, except for here, where he says peace then grace.  Many think that a pseudonymous author wouldn’t have been careless if trying to forge the letter.

4.14.15. 6:24, The phrase translated ‘unceasingly’ is difficult to pin down.  Elsewhere it means ‘imperishable’.

4.14.15.1. Hoehner attaches the ‘unceasingly’ to describe how those who love Christ love him.

4.14.15.2. In summary:

This epistle began with Paul’s salutation of grace and peace and ends with a benediction that also includes grace and peace.  Indeed, the believer can have no peace without God’s enabling grace.
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